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Abstract

e, the poor and marginalised, both human and non-human, 
s.

for the earth,
e. n,

e. At a general level,
love of neighbour in both Christianity and Islam.
Sunni traditions.
Go
express this love. -
ings, s. -

and for the earth in both religions.



Keywords

inter-religious

1 Setting the Context

world’s -
onisation era and the Sustainable Development Goals today. Despite a long 

-
n,

e, s, institutions and 
vis-à-vis 

s.
y, and are responding today, to 

n?

between the Christian atholi  and Muslim unn  traditions.
Along with Judaism,

faith family, iron-age
Mesopotamia. s, liturgies and 

s;
. It is not until the 

-
ings of a Jewish rabbi, Jesus,
religious tradition on its own  . Islam was born in 

 Arabia, and the Qur’a m’s
t, m, 

Moses, Mary, Jesus and the angel Gabriel .
In 2007, A Common Word 

Between Us and You,
one’s  
200 . A Common Word argued that love of God and neighbour ought to be 

e, r, 
r. A Common Word,

signed in Al-Azhar, 
Ahmad Al-Tayyeb, on Human Fraternity for World Peace and Living Together. 

d, of 
neighbour,



Faith leads a believer to see in the other a brother or sister to be sup-
ported and loved. Through faith in God, e, 

, believ-

and the entire universe and supporting all persons,
and those most in need. 

r, 
Al-Sistani, and both r -
mote fraternity,
Islam l .

Being the largest group within Islam, -
ings, n. Where possi-
ble, n, m, 

n.  For 
Christianity,
denomination,

t, g. This body of thought, 
addressed to ll people of good wil n, seeks 

l,
the Gospel  

s’s Laudato Si’: On Care for 
our Common Home  infr .

w,

and a similar urge to shift the narrative of development from limitless mate-
-

tems . However,
-

y. -

one,
e.

e, there were 0, 
representing about 23% of the global population, with the proportion of adherents to Islam 

e. See htt ww.globalreligious 
futures.or eligion uslims.

h, -
wide was estimated to be about  of the global population 

.



t. -

 has 

 infr
Muslim-majority s, on the other hand, made the 

t.

madrasas  dried up and degrees from the newly 
s,

madrasas,
mobility . These 
the authority of the ulama -
ings around beliefs, rituals and piety.

s, where madrasas and the ulama
e, disap-

peared; -
tions 
in s. The environment, being a relatively mod-

n, -
ars and institutions;

s, however,

 Foltz 2000;  
 s,

e, help 
-

ous sense of responsibility towards the environment; however, these works 

s. The 
-

isation. In the Muslim world, n,
-

tional level. As mentioned above,
e, -

y. y, 
today, s, and 



organise street protests, -
s,

organisations around 
very limited. t, s,

y. t, to date, remain 
highly relevant but underutilised.  and 

r, e.

2 The Special Issue

understood love of Go ove of neighbour,
s. 

in the  period, namely waqf. A waqf
endowed property, -

s. Dhal examines how the institution,

leading role,  period. 

n. The estab-
lishment of waqf

y.

s. Most 
environmental organisations and movements in Muslim-majority

r’an, s, and past 
-

lenges. This has led to a too-ready
ester -

n.
and religious leaders today in Muslim populations in non-Western

of the modernity-tradition y.



h.
Qur’a a, Qatar,

n, and to make Qatar a more just and 
y. h, Kolkailah 

e, beliefs, and 
s.
y,

l. s, like Murad’s paper,
-

s.

e.
niversal destination of good

t. Despite its Catholi s, 
y, with private 

w.

s, and how they have been 
d, and expanded, s,

s.
h, 

r, -
h. He highlights the 

-
n,

 transformation along the 
lines of Laudato Si’ . By fostering not only the integration of the 
spiritual, s,

n,
to sustainable development, e.

 transforma-
tion is, however, not without risks and limitations.

-
s.

issue,
 transformation.



dignity of work. h’s
industrial revolution,

t.
, observing that it still falls short of being 

s.

s,
n.

n,

h.
already hinted, there are synergies to be found as well as opportunities for 
mutual learning.
development studie r, and the organisa-

d.

3 Love of God and Love of Neighbour

The word ov  may not be mentioned often in the literature of develop-
ment studies. t, r, e, 

ove of neighbou  
A Common Word Between Us details the many parallels 

between love of God and love of neighbour in the Qur’an and the Bible, and its 
 200 .

Within the Christian tradition, ho is my 
neighbour? The Good Samaritan. In the Gospel of Luke 

, a fellow rabbi asks Jesus what he must do to inherit eternal life. 
Jesus responds by asking the rabbi what is written in the Law,
rabbi answer  ou must love the Lord your God with all your heart, with all 
your soul, with all your strength, and with all your mind, and your neighbour 
as yoursel . But the rabbi adds, nd who is my neighbour? e, Jesus 

y. A 
priest and a Levite both saw a wounded man lying half-dead along a road and 

UK inter- 
y,  

e, and environmental degradatio   202 .



passed by on the opposite side. t,
y, saw 

m, treated his wounds, lifted him onto his own animal, took him to an 
e. After telling the story, Jesus asks the rabbi 

these three, do you think, proved himself the neighbour to the man who fell 
into the bandits’ hands?  he one who showed 
pity [o n] towards hi   and do the same 
yoursel .

l, Fratelli Tutti  On Fraternity and Social Friendship, 
020

s, 
human and non-human. The parable is an invitation to be attentive to those 

s, to those wounded along the road, and to 
respond in a way that embodies God’s n. Among the groups in vul-

y, 020  mentions the elderly, the unem-
ployed, the unborn, migrants and refugees, d, 

n, health, g, and other human rights.
t,

Assisi to his rothers al Canticle of the Sun, 

g, Laudato Si’ raise B On Care for Our Common Home ere-
after referred to as .  In his Canticle, h, -
mon home, as  sister with whom we share our life and a beautiful mother 

s. raise be to you, my Lord, through our 
Sister, Mother Earth, who sustains and governs us,

 . In the Canticle, water is referred 
to as a sister, air as a brother.

n, for we are 
iblings al Fratelli Tutti zerny 

and 

s, s, will no longer give glory to God by 
e,  

ombating poverty,  have to go hand in hand 
3 . The seeing and hearing of the 

s, e’s initials 
and paragraph number.

Canticle afod.or ra  
the-sun.



humans are bound. We need to hear both  
. Like the Samaritan who lifts the wounded man upon 

his own mount, o dare to turn what is happening to the 

do about i  .

what Laudato Si’ refers to as  
s, l, but rather with one 

 3 . We need an 
 3 e.

t, l. The solu-
hange of humanit  , a 

enewal of our relationship with natur  
humans are not separate from nature, and that there is an -
tion between God and all being   24 .

Combatting poverty, e, -
ment studies’ h. 
It is an expression of love of God and love of neighbour. This relationship 
between spirituality, e, r, 

-
n,

thought.
r, 

r.
n, there is a similar emphasis on being good to one’s 

neighbour. d, generous,
their neighbours by sharing food, keeping informed of one another’s problems, 

d. Like in the parable of the 
Samaritan, where eighbou  means universal obligation , 
this emphasis on being kind to one’s neighbour is similarly widely interpreted 
as referring to the whole of humanity. r’a verse – 

m, and to parents do good, and 
to relatives, orphans, the needy, the near neighbour, and the neighbour farther 
awa  e’s neigh-
bour refers not just to those in our immediate proximity but to all of humanity, 

f. One of the  

y, see Castillo , Deneulin a,  and 
Kureethaadam .



hadiths  note  -
tinued to advise me to treat neighbours well until I thought he would make 
them my heir ; while another hadith note  e will not enter Paradise whose 

. More importantly, Prophet Muhammad 

 
s, and the best neighbour to Allah is the best to his neighbour .

r. This 
Haqooq 

ul Allah ights of Go  versus Haqooq ul Ibad ights of Humanit . Haqooq 
ul Allah s. r, Allah 

 tawhid elief in oneness of Go , performing 
s, giving zakat harit , fasting during the month of Ramadan, 

Hajj. Huqooq ul Ibad, 
on the other hand,
kind, not violating anyone’s rights, and ensuring that one’s
anyone harm.

Huqooq ul Allah 
but not Huqooq ul Ibad,
towards others in the Muslim tradition.

e, however, s. 
s, humans are God’s khalifa  on earth 

t. They are thus also burdened with the 
t. This divinely 

d’s representative on earth is 
referred to as am na. -

y, as noted in the 
Qu  at and drink from the provision of Allah,
on the earth,  
to be mindful of their environment,
down trees and plants and the polluting of rivers, lakes, s. There is 

e. Furthermore, the 
halal -

mal is slaughtered in the name of God;
g. It is 

a strong overlap with environmental movements,



-
n, however, does not 

n, s.

4 Organisational Structures and Dynamics of Change

Within development studies, y,

s. Within religious tradi-
tions,

s. e, 
-

s. This is 
n,  

e, 
ever-tightening

n, albeit slowly,
awakening.
re-interpretation of the Creation narratives away from humans having domin-

-
.

n. 
They range from religious orders uns, monks, brothers, priest  and hospitals 

s, ishops and priest -
s, and others.

than 00 hospitals, 00 dispensaries, more than 00 bishops and 3,000 

s, 
d’s image and 

s. The bibli-
t, with an appropriate hermeneuti

they tell us to ‘till and keep’ the garden of the world  . ‘Tilling’ -
ing, ploughing or working, while ‘keeping’ g, g, overseeing and preserv-
ing. This implies a relationship of mutual responsibility between human beings and nature.

.



s, -
s.

. It 

the Roman Empire. n, the priestly 
vestments, g, for example, are all modelled 
on the Roman Empire’s administration,
Empire with verseer  or bishops episcopai  . In addition, 

-
t;

n, a, India or China where Christianity spread 
.

g. n,
ed by bishop  and the 

e, ith 
-

r.
3,0 s,

organisations national  and regional 
-

ynod 
of bishop

s. The papal letter  
Laudato Si’: On Care for our Common Home, very per-
son living on this plane  
national bishops’ s.

hat is happening to our beautiful 
lan , askin  -

e?  of 

what is happening to our world.  The one-month long assembly analysed the 

a, a, and Asia, see Barrera .
s, see Deneulin 

.



-
[that] have expelled or mar-

[that]
to heave   

The aboriginal peoples give us the example of a joyful sobriety and in this 
sense, 
little; they enjoy God’s s; 
they do not destroy things needlessly;

h,
for their life, -
der love.  7

h, and its  billion members, are invited o esteem the indigenous 

n, t, the mysti-
  

7
n, with large groups 

.
r, -

t, refu-
gees, health, rights of indigenous peoples, s, 

-
mon good . As the UN  writes, he Holy See 
serves a double missio  to help humanity from plunging into the dark abysses 

t.

and upholds the most fundamental and non-negotiable human right, the right 
to lif  .

r,
s, or based organisation  as they are known 

in development studies larke and  Clarke and . 
Laudato Si’. 

How, and whether,
-

ing at them individually.



e, or hinder, s.
Sunni Islam, n, y. 

However, s,
s.

for prayer,
g. The 

-
s, family-oriented s,

h.
 kheerat, 

sadaqa, and zakat. Zakat
zakat is a tax amounting to 

of one’s e. As an obligatory 
ritual,
of wealth. -

n. y, even those 
with limited means try to help those less privileged than themselves.

-
isations in the Muslim world.
in the area of health, n,

d. Due to Qur’a
s, orphanages and lungar ree food stall  feature prominently 

e. Thus, s,
linked to water preservation, -
isations in the Muslim world,

e.
as waqaf, s, l’s

Muslim-majority s. t,
e, in the  

world, Muslim-majority -
-

k. In doing 
so,

e.

  See, for example,
.



y. s, it is e human beings 
  20 , and this is a ultural, spiritual and 

  20
hange of hear   2 , 

a   2 , an   2 ; 
that is, e’s way of relating with the earth and other people, 

e,  2 7–2
the notion of tawbah in Islam,

e, and God turning to people in forgiveness.
s. Laudato Si’ empha-

e, gratitude, 
e, e, sobriety, and humility . The Qur’an similarly 

emphasises praise to God, gratitude, moderation, n, 
and not disrupting the earth’s e.

s, rituals and prayers, the meditation on 
r’a

psalms or Qur’a -
s,

l.  ow do we move from 
knowing to doing and then to being?

n.
the beginning of further transformative dialogue between both traditions for 
the sake of e.

y,
humans and non-humans, e. It is an existential 

y.

 Issue and Editors

and Masooda Bano.

  We thank Farhana Mayer for pointing out the relation between the idea of metanoia  
onversio  in Christianity and that of tawbah in Islam.
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Abstract

-
s. One 

-
lishment of waqf haritable trust or pious endowed propert -
table faith-based organizations and institutions, waqf is an important option available 

h,
love of God, as well as love of kin and neighbour. In this paper, -
tution of waqf y. d,
women as founders and managers of waqf. Third, I examine waqf amidst the whirlwind 

m. n, waqf today for 
 situations.
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1 Introduction

s, all 

d, d. 
h,

faith-based
s. g, western-based s in most 

-
m. Many serve as Trojan horses for western powers 

organizations 
.  Western development institutions also often 

regard Muslim faith-based 
 modernity.

s, s is 
waqf s. In this 

paper, I propose that this sui generis -
e. Like other 

Muslim faith-based institutions, waqf
God qurba , reward in the hereafter thaw b , and works for the sake of God 
( f  sab l Allah)
friends of God awliy n. -
tive, waqf is not 

love of God, kin, and neighbour. In addition,

one’s wealth. waqf
y.

The institution of waqf, 4, he 
 and Nada Moumtaz a,  refers to 

as od’s propert
t, as well as a possible remedy for 

s. For Muslims, the founding of waqf

s.

k’s movie of the same name on the rebuilding of Haiti after the devastating earth-
0. See also Edmonds .



God  and perpetuate the bond between the 
ove of famil eighbou .

In this paper, h. I take an interest in a few 
waqf -

s. First,
endowment. d,
the role of women as founders and managers of waqf. Third, I explore the ill 

m. Finally,
institution’s

 situations. In the modern Muslim world, this powerful instru-
ment seems to have lost its vitality, visibility, s. My argument is 
the revival of waqf -
ies to ensure solidarity, n, -
mon good.

2 Waqf: Origin and Development in the Classical Period

e, the term waqf  awq f ) or abs, ubs, ub s, ab s 
 a b s a, or bonyad n,

t, the endowment itself, and the endow-
ment institution. The root meaning of the term is to to ,  or uspen  
something. Thus, waqf uspende -

n, while its yields al-manfa ah
purposes.

amily an o s’ view of 
death itself, preparation for the afterlife, and transmission of wealth. Various 
Qur’a

y. 00 , he institution of 
waqf developed in time to provide the framework for the realization of this 
important Qur’a y, the 
orphan, and the wea .

Waqf e. If institutional 
t, I wonder what would have happened to 

s.
 banks have failed several times.

bailout using taxpayers’ money,
e. If the institution of waqf t,
s.



In his paper  Abdurrashid   
observes that -

world without waqf s.
waqf, 

institutio t, t; -
ond, -
pose; third, d, whether a person 
or persons, rphans, the poo  or the publi  and fourth, 

ounder of the waqf had to be named. In theory,
waqf d, d, sold, gifted, or inherited 

 2 .
y, s, the 

administrators, waqf. During the 
Ottoman Empire, waqf
the Muslim world. In the Mamluk and Ottoman periods,  the institution of 
waqf

o, Istanbul, s, Beirut and Aleppo. By the 
s, e, more than half of the real 

waqf )  
 .

Waqfs s, s, men 
and women, e, as well as people of modest means. Endowed assets 

town, . These 

s, s,
learning, s, s, urbanization, and 

e. m, the purposes 
it served,

s. Abdurrashid write

-

t, Syria, Levant and part of the Arabian Peninsula from 
7. s. Here I am inter-

s.



s, e, religious habits and 
e, s, the 

s, y, 
-

tions.  

waqf -
t. As we will see 

later, -
moner , administrators,
the system for personal, l, and religious gain. Nevertheless, it is remark-

he material foundation and an 
d, e’s 

 
 

waqf s. But 
re-imaging of 

waqf toda  the involvement of women.

3 Women Founders and Managers of Waqf

n, the institu-
tion of waqf held tremendous promise. -
ers and managers of waqf

s.
l, Mamluk, Ottoman, and Safavid 

s, to name but a few,
t. Waqf endowed and managed by women provided most needed ser-

o, Aleppo, Istanbul, s. During 
periods of s,
private waqf provided relief for the poor, the destitute, and vulnerable women 
in rural and urban areas.
from the widespread view that pre- and early modern Muslim women were 

-
e. Pious endowment thus has the potential to 

Muslim s.
Waqf

s. Julien Loiseau in 



Term  Women,  notes that 
on the one hand, -
dom Q.2, , yet on 
the other hand, adit  

one-third of the estat  and [must be made] to an hei  
 . Testamentary freedom prevents favouring one heir at the 

expense of the others. two-thirds of the 
estate is shared among various heir  sons and daughters as well as parents, 
spouses, brothers, and sisters.  the 
fragmentation of the estate, y. Indeed, 

r’an stipulate that male heirs are granted a share 
li-l-dhakar mithl a  al- untha-

tayn e, not only is the wealth fragmented,
s.

s.
s,  a 

the share of females. e. In Islam, males are 
s, while women have 

to househol iving expenses. Thus,
y; that is,

s. 
waqf

-

expenses. On the other hand, waqf must ensure 

s.
The traditional use of waqf

n,
e, s. Even 

though legally only one-third d, waqf foun-

s. Waqf
-

er’s e.
s. s, the waqf 



s. In several waqf 
deeds, s, 

n. Loiseau draws 
y, -

e. A waqf mustahiqqun  of hi er 
y.

her kin, 
 .

Under the waqf system, women not only inherited wealth; many of them 
ealthy or less fortunat  were also founders and managers of waqf. t, 

y, waqf had a long history as a legal 
institution.
unmovable and movable goods. -

s. 

-
mission of wealth.

e. Analyses of endow-

asset management. Waqf
transmission. e, Loiseau   speaks of waqf as an alternative 

n. Rapoport’s 
 Rapoport 2007, 200  show that Mamluk women 

were autonomous agents and managed their wealth while married or even 
e. -

tors, waqf foundation. -

between male and female in wealth transmission.
In his paper, Deguilhem 00  speaks of ender blindnes .  Like 

Loiseau, he shows the role of women in founding and managing waqf under 
the Mamluk Sultanate. He sees the waqf institution as a means of understand-
ing women’s history, family genealogy, s. Along with many 

al-Halab 
Muhammad ibn Aja 
Sultan Qansuh al-Ghawri . Sitt al-Halab
after her father’s
had founded during his lifetime. Her situation was not an outlier but the norm during the 

 Mamluk period ee Emil .
00

endowments.



others,
s. -

rial like adab literature 
s. 

m’s e, Sonbol note

Even more remarkable, the awqaf
s, they were ender blin . Awqaf -

with men. waqf 
n, but there was a great 
waqf were endowed for 

n. Personal, network, and family relations, 
s, 

waqf established by women, gender played no 
s.  33

th-and  waqf s, Deguilhem 
r blin  institutions. 

The role of women as founders and managers of waqf

s,
waqf foundations in her own name. And, like any man,
appointed herself as top manager (nazir or mutawalli  of her foundation 

s. y, the female founder 
of a foundation, e,

-
ment of the waqf d.  xx

h, 00 -
table waqfs but also royal and elite women’s endowments. Above all, women 

s. In 
l, d. -

tury, l, l, and military 
s. s,

set up large and small family trusts to ensure the survival of their families and 
s. r, women of modest pedigree, whether widowed or 

d, were keen to establish small waqfs s.
waqf in Istanbul were set up by women, many 

n. 00  write  



khairy haritabl , evladlik 
amil , and para one  waqfs.

.
An important point is in order here.

types of waqf movable property like money,
waqf y. -

y. 
However, y, waqfs ovable 
property like books, s, furniture, and sums of money to be lent out at 
interes   xxi .

 2 , ash waqf essentially involved the 
use of interest-based t. This 

e, 
long before modern banking emerge . In Istanbul alone,
of all waqfs

usury or   xx . Cash waqf -
he Asian part of today’s Turke

 regions of the Ottoman Empire.
These Mamluk and Ottoman women show that the persistent view of 

Muslim women as submissive and homebound should be laid to rest. The 
role of women as waqf -

s. However, before 
waqf for  majority Muslim nations, we 

waqf prompted 
m.

4 Waqf in the Maelstrom of Modernity: Ottoman and Colonial 
Reforms

waqf and the 
history of its reforms. It is important to remind ourselves that the Qur’a
welthanschauung r worldvie sitz im lebem  

g,
waqf. h, waqf was understood as an important way of 
living as a pious Muslim, d, e’s
as well as kin and kith.

y, -
tuted almost two-thirds of the land in the Ottoman Empire. For example, waqf 

a, a third in Tunisia, 



and  in Egypt. s, at least one-tenth 
to waqf Sartori 2007, 47 .  

waqf was a key organizational tool 
for  progress. It played an important role as an institution in 

s,
and villages .

However, the history of waqf
world. s. Even 

t, waqf underwent serious reform during 
the Ottoman Empire. s, waqf was extended to 
movable property, y. Legal rigidities,  

d, and numerous reforms 
t. Under the Ottomans, the state seized the administration, super-

vision, and revenues of many waqf, and in the name of good administra-

.
waqf 

in  in the Ottoman Empire, and of three types of waqf depending 
on the administratio  seized, semi-autonomous, and autonomous.

e, the ministry of waqf was the administrator and supervisor;
e,

but had to report to the ministry of waqf; e, the institution 
waqf formula  7 . In Egypt, the 

reforms were tumultuous. -
tion for waqf r.  Abbas  of 
Egypt re-established waqf,
the ministry of waqf Sartori 2007, 47 y, waqf 

s. In 
Kemalist Turkey,

4, and waqf
s. Two 

years later, waqf were nationalized and family ones simply abolished. 
e, waqf -

Sartori 2007, 47 .
 to 

r, h, British, and Russians imposed 
-

where. So while waqf reforms started under the Ottomans,
s. The British in India and 



r, a,
waqf t. For 

example, r,
waqf did not aim to dismantle waqf h,
disrupted traditional patterns of waqf e. He write

Traditionally, waqf

n’s -
tus. s, 

t.

e. y, the British 
waqf am-

ily waqf” or waqf”
the founder’s family, while the latter was turned into revenue for pub-

p. As a result, waqf

r. 

waqf 
 nepotism. -

standing of waqf, waqf n. But in 
s,

of waqf t. Oberauer 00  
[waqf]

s,  and based on 
s.

In Algeria,
s. As pointed out earlier, waqf -

able amount of landed property; -
sons to dismantle waqf and distribute land to European settlers. This was a 

s,
endowments. t, waqf

Sartori 2007, 47 .
In Lebanon, -

formed waqf into a legal person. w, waqf tied 

  



m, e, while uni-
m.

waqf 
being real-state 

s.
 .

r, or the Russians in the 
s, waqf

n. Oberauer 00 r, 
the British wanted families to either be autonomous units, wage-laborers or 

s, 
loyalt n, waqf as perpetu-
ating relations between founders, God,

d. Colonial powers disregarded 
godliness, d, waqf

y, religion, y.
In his various writings, Timur Kuran proposes a dire diagnosis but from a 

e. In his book The Long Divergence, Kuran 
-

s,
n. -

ysis here is Kuran’s egal Roots of Authoritarian Rule 
in the Middle Eas Waqf . In it, he insists that the 
institution of waqf n, e,

y. e, he gives a series of reasons showing 
the ineptitude of the institution in preparing modern Muslim nation-states for 

n.
pre-modern waqf

t. Kuran  42
that waqf, -
tion, n, -

n, y,
. Instead, he believes that waqf 

-
n, n, and the rule of law .

waqf
rulers’ and elites’ t. Indeed, in the 
Mamluk and Ottoman periods, it is undeniable that waqf -
tionships, n. The pious 

s, and enlisted 



s.
Ottoman era used waqf
kin. Ottoman nobility used waqf for asset laundering, -

s. Most waqf 
founders in the Ottoman Empire amassed fortunes through granted privileges 

 420; .
n’s arguments. Malik agrees 

that waqf n, 
waqf – y, 

 . Certainly, 
Kuran 4, 42 waqf served as a redible 

. The state used waqfs
s,

y. However, Malik 2,  reminds 
us that n the Ottoman Empire, -
eters of state power;

.
Furthermore, pre-modern 

s. s. He believes that the 
t. In his view, law 

was only one part of the institutional framework. -
ment, d,
more than the law per se .

Regarding Kuran’s arguments, a few further observations must be made. 
First, Kuran seems to follow a trend that Shahab Ahmad he 

. By this Ahmad means he wide-

‘Islami   
waqf, h) is not the only key 

element. l, 
l, l.

d,
y, s,

drive, -
s. -

s, there would be no planet Earth if Chinese and Indians sought 
to live at the same  level as people in the USA and Australia. 

y,



were responsible for world wars, mass murders, s, and imperial and 
s.

s.
Third, as Malik notes, waqfs from the 

surrounding institutional framework. He writes, -
d,

t  y, 
e.

g. alik, . In the pre-modern d, 
-

s.
power, and unfortunately,

.
Even though Kuran’s waqf to similar institutions in Europe 

seems reasonable, y. There is no doubt that 
waqf s, but it does not follow that the insti-

-
e. It is hard to believe that a single institution like waqf bears the 

t, m’s 
x, waqf perpetuated authoritarian rule by keep-

ing the state largely unrestrained.
of the Middle East’s  . Despite all 

s,
h, e, and 

-
tries today.

5 Post-colonial Waqf in a Globalized Market Economy

d, -
waqf s.

 agrarian reform,
land market,
and Satori 2007, 47 . Like many developing nations,

people out of poverty. In this regard, land and other waqf-generated wealth 
s.

n. Waqf and the 



entanglement of the religious, l, -
nation-building ideolo-

gies, and a strong  separation.
Furthermore, s, the world has been in the thrall of neoliberal 

globalization,
market. In a globalized world, d,
are abolished, eople, goods, and 

 are eliminated, d. -
r. Even more problemati-

y,
s.

waqf s? 
a, it has the potential to rekindle the 

h, of sustainable 
development, preservation of biodiversity, d, and women’s 

y. I suggest that pre-modern pious endowments invite Muslim 
waqf

earth, and above all to revive the role of women as managers and founders of 
waqf. It is unfortunate that in most s, very little 

re-imagining waqf 
nationally or transnationally. Waqf
the Global South and elsewhere to make women key agents of development.

liberalism, the Global South, where most Muslims live, -
s. Therefore,

the planet, foster solidarity among nations,
vulnerable, l. On the one 
hand, the institution of waqf
progress and development. On the other hand, waqf is a pathway for Muslims 

s. The modern manage-
ment of waqf  majority Muslim 

s, despite its diminished state waqf n. 
t, waqf -

-
r.

y, s, y, -
d,

form.
ways of relating to the divine and thinking about individuals’ y’s 



s. From Malaysia to Nigeria, and 
from Egypt to Turkey via Iran and the  Gulf States, waqf
to play some role in the s.  
However, the issue of managing waqf

waqf s. Unfortunately, most of 
y. Despite 

-
y, -

tion, a, Pakistan, Bangladesh, Egypt, and Nigeria 
y, y, and avoid environmental 

degradation. Even in s, sustainable development,
distribution, g.

n, waqf
d. Waqf

s, s, hospitals, and libraries, or was 
s. 

Waqf s, and build shelters for 
n. In most Muslim 

s, waqf
y.

waqf in a  and globalized world. One 
-

d, waqf endowed for perpetuity or a long period of 
time are far more reliable than many modern institutions whose survival rests 
on short-term s.

The vast majority of Muslims live in low- and low-middle
g.

-
s. -

e, Muslim-majority waqf in many ways, 
g, banking, e, n, -

t. They have developed transnational waqf 
as well as national ones. The renewal of waqf needs a web of transnational 

 ills of Muslim 

s, there is a ministry of awqaf s, 
n, e, land and 

water management, et



t. Attempts made to develop trans-
national waqf e, but the results are so far disappointing 

.
Sadly, while demand for waqf

s, the supply of funds falls short to meet the demand. The traditional 
rules of waqf -

s,
waqf s. Nevertheless, some 

waqf
s. Kuwait seems to have a viable model of waqf 

e. Despite being an  
Muslim-majority 

n, Bangladesh, Egypt, and others, Kuwait’s
re-imagine waqf for -

e.
s, Kuwait initiated a serious rethinking of waqf establishment 

and management.
Foundation halil, Ali and  7 . Following this 
vision, awqaf

waqf institutions was established. These laws provided 
waqf,

and transparent management of funds. n, the  has played 
waqf. t, 

 to be the 
waqf institutions in the entire Muslim world halil, Ali and 

 7 y’s a.
In Kuwait, the -

ity between the people and the ruling elites via waqf. Modern adaptations were 
d, waqf fun

to waqf -
ing. This new body promotes and engages in various -

t, without losing sight of broader 
national and transnational interests.

The goals of Kuwait’s waqf l,  moral, l. 
 institution for the develop-

y. 

uel role aujourd’h
waqfs?

waqf and the disappointing results.



d, y’s 
t. The waqf y’s needs, 
r’a s, building and maintaining 

s, s, -
ing the environment, s, establishing 

e, and providing 
s.

6 Conclusion

Waqf, as a pious endowment,

of the earth. s, waqf
y, -

ronment, y. Waqf 
d,

love their neighbour, d’s n. 
In this sense, the revival of waqf s’
their own faith-based s, instead of relying on s and 
other external organizations. A revival of waqf n’s 

h. The institution 
of waqf -
ing a more just redistribution of wealth, -

r.

 Issue and Editors

are for the Poor, Care for the Eart  
 Dialogues on Developmen , edited by S verine Deneulin 

and Masooda Bano.
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Abstract

Western-oriented? 

m.
-

n. y, -
ing the 

d;
l, traditional ones; -

ibility of Western environmentalist means with modernization;
s.

n,
n.

Keywords

 



1 Introduction

The Middle East Green Initiatives, t, 
e, -

estation, a  programme, and investing in 
.

stand modern wind turbines and solar panels reen Initiatives 2022 . 
Similarly, d,

e. The Department of the Environment in Bangladesh, for 
example,

, an inhalable pollutant, in a  
angladeshi Department of the . In their  

moreover, both governmental and nongovernmental environmental orga-
iodiversit  and evelopmen . 

For example, -
Nature-Communaut s-D veloppement 

-
s. Its website features the words n volat pour la bio-

diversit  [Volunteering for Biodiversity]  n.d.
Similarly,

 in Jordan is to reate,
n’s

development, -
 

 n.d.
s.

-
tion, s. Moreover, it is 
worth noting that, y, -

petroleum. This is one among very many instantiations of a prevalent paradox in modern 

altogether unsustainable environmentally.

m, s, s, for examples of environ-
s see Gade . See also 

02  and the examples men-
tioned in Quadir . Perhaps it is also worth mentioning that at the behest of the Qatar 



y, 
w. Moreover, there remain traditional 

s.

of royal stewardship of land. Furthermore,

Department of the Environment or the Pakistani Ministry of Climate Change 
and Environmental Coordination. y,

-
isms,

y. Furthermore,

s,
modern environmentalist methods, y; rather, 
it explores why the modernist paradigm appears to have been so prevalent 

d.

g, -
e.

of present-day -
s, responses from around the 

world appear for the most part to resort to the same paradigm and the appli-
n, that is, the modern paradigm 

s, ranging from environmental 
s.

of time already.
It is important to note that while I juxtapose ester  with 

worl  or he Muslim worl

Foundation I am working presently with Dr.
framework for environmental sustainability today.

raditio s. y, it is an intergenerational 
d,

moment. Therefore,
the ever-present moment.

n’s
s.



. Examples 

UK and Green Muslims in the US,
Abdul-Matin 

 Abdul- . Despite some opposition in religious studies 
to the use of  in light of assumptions of essentialist thinking, 

a. The reality of  and of its shared heritage 

s, s, 
s,

s. t, my use of uslim worl  refers to 

of operation  raditional Isla , estern modernism , undamentalist 
Isla

2 Some Traditional Islamic Environmentalist Resources

Although nvironmentalis  is itself a Western word and perhaps even 
y, arising likely in response to the global environ-

s, -

d’s daily operations. Examining reasons behind 

s, that is, of exam-
s,

views of the environment.
e.

in step-by-step
e,

y.
In the Quran, natural phenomena are signs of God,

m. God swears by parts of nature, several 

 and similar terms.
, Nasr 003, a; 

, Izzi Dien 00 , and Murad 022 .
00 s.



a, and human beings 
e. The holy book that is foundational to 

the Shar  appears to mention nature more than it does the law.
Mohammad Aijazul Khatib, of the over 00 verses of the Qur’an,

 34 . The ad th and S rah literature,
y,

-
tures s, e, -
working animals of burden, episodes of reuniting mother animals with their 
young,
slaughter, prohibitions against wasting water,
tree even at the world’s end. Moreover,
as being not only individual and personal but also as re-establishing
harmony  3 .

e. -
ity’s al-ins n 
al-k mil he Universal Ma
al-ins n al-k mil s,

l al-D n R m  27 , also explain how the 
s, in love, and in prayer, and even that it is 

  . Moreover,

nature, e’s
it reveals about the Wisdom of the Creator   
37 m, however, is perhaps most pres-
ent in its poetry, m  and Sa‘d  , 

 20 .
Shar h, nature has rights uq q .  There also exist many 

e. It is 

e,
a few examples. im ’

y, 
as well as the ar m

e, r, al-Sal m 00  
23  and Llewellyn 00  23 .



present-day k.  Moreover, -
gious endowments  waqf, pl. awq f ) y. Religious 

y, although they appear not 
to be as widespread as they were previously,

d.  Nonetheless, the waqf 
system is very promising as an environmentalist intervention given that it 

-
long-term by nature .

-
ment, i, a. As a result 

y,
e. Despite governmen-

tal prohibitions, it was only in response to a fatw   that they 
stopped doing so.  t is easy to ignore the government, 
but no-one d’s la .

ather than reli-
giou d.  
Similarly, annual governmental tree-planting

d; t, -

-
 found in .

e,
world i as sustainable environmentally.

 traditio
-
-

d l. This 
n,

. 

s see 
Gade , Ibrahim et al. , Llewellyn 00 , Hamed 

.
h’s e.

00  found in El-Ansary  .
  I am grateful to Dr. Waleed El-Ansary for this observation, as well as others.
  I use a

y, seemingly rendering a fully traditional 
e. As explained in an earlier footnote, 

raditio  is not he pas imeles  revela-
n.



e, Hindu Indian, 

global environment,

. Needless to say,
-

t.
s, im ’, ar m, 

waqf, and fatw  systems, -
s.

s. They study a natural world that has inherent spiritual 
worth. s, the study of 

y’s
y. Moreover, the visible 

s, 
d,

Divine Oneness in the world of manifestation 
-

e, but has, among other things,
3–3

m. -
-

ples

k, despite overlap in environmentalist goals.

e, value and 
t, n,

Creator.
s,

in the Muslim world. 

t, present-day tra-

-
d. The rebellion against Heaven in the name of human 



reason in the Enlightenment, m, and beyond has led 

paradigm. In Nasr’s s, the prob-
d,

7], . Summarizing a 
long history of events both leading up to and within modern philosophy and 

e, he write  e, modern man having surrendered 
heaven to gain the earth, n. 

 . I return 
w.

s, nature is not fallen but is itself spiritual 
by virtue of remaining in a state of primordiality rah). Moreover, atu-
ra  and upernatura y; 
rather, in the Quran, o, nor 
between humanity and nature 
also the waywardness of human beings and seeks to enable Muslims’ return 
to their primordial states. Therefore, n, our primordial 
nature is our true nature, y, and the whole 
of the natural world is itself primordial, e, primordial-
ity, g. By virtue of Islam’s identity 

l, being d n rah he primordial 
religio -

s. A traditional 

( ju‘ila’l-ar a l  masjid ). That one formulation 

-
atura ere not known to all 

traditional Muslims,
-

t. Again,

d’s
d. For example, the 

r, as well as others, had reportedly over one million resi-
.



e, -
ronmentalist solutions yet resorts primarily to modernist interventions that 

r. -
s, y, and modern engineering labelled ree  have 

t. s, they are 
 not in and of themselves but in relation to the use of fossil fuels, 

single-use s, and highly s. Moreover, so 
-

en masse
n.

h. Therefore, for 
example, el  the environ-

-
ral phenomena,

n.d.
ree

of the modern paradigm, -

long-standing
sustainability.

3 The Peripheralization of Traditional Islamic Environmentalist 
Resources

Tarik M. Quadir, t, has mentioned four 
-

ism. They ar   
; 2. s’ 

responsibility to solv ; 3. ; and 4. m, the assump-
[d g] true knowledg  

t.
The reasons for favouring modernist environmental interventions over 

y.

t. This head-start 
r, t. There remains, 

for example,
s, even as the alarms sounded in the modern West. 



One major, l,
-

tion paid by religious authorities to the environment.
understand,

s. -

r modernism, -
ally prioritize individual human piety an s, 

y, t.  It appears that 
-

ather than only exoteri  orienta-
tion, t.  

s
t,

for n.  [the 
f] the nature of realit ; 2. s, Shar  laws, 
s, and institution ; and 3. . 

of the worldview ha -

m,

 thinkers and authorities . 
-

esoteri  inherent value of nature.

l, and military development. 

to evelo -
tion, s. The pursuit of 

n, modernism, and fundamentalism in the 
d, see Nasr .

  See, for example,
d, et al.  and Gomaa 

00 . I thank Dr. W. El-Ansary for bringing this to my attention.



s. As a result, 
h, maintaining or 

-
d.

t. While traditional 

long run,
power. e,

-
tries.

s, from the build-
ing of traditional plumbing systems to the use of tools in various sorts of tra-

s.
d, mired in mate-

rial poverty, also further peripheralizes environmental goals for the sake of 
s.

one has to feed one’s family or nation, despite the danger that ignoring envi-
ronmental issues poses to future generations.

-
-

s. Even 
-

ertheless operate in a Western paradigm, from the United Nations to various 
nongovernmental organizations. Therefore, s, applying for mon-

Western ways 
terms. There are, however,

m, t’s

l, n.
y, but it 

also appears to have faith in its methods. It seems that many Muslims and 

t, n, also authored a book 
.



non-Muslims y, perhaps in the 
not-too-distant future,

s. e,

of slowing down the rate of environmental damage until we innovate ways 
that would allow us to maintain our modernist lifestyles without harming the 

e. It 
is essentially a matter of faith.

e, -

s, -
s. Again, ree

disastrous. diesel-fuelled
-

strophi nstitute for Energy 
Development 2020 .

n, as well as 

the future in a world of progress.
s,

in Quadir 0 -
y. Moreover, 

e, that is,
so, e. The desire in the 

-

s,
. For example, s,

k, then 
through  players,

 players to 
n’s lifetime. Putting 
n,

 for worldwide 
markets and outdated a few years later,



-
able demand on the environment. Seyyed Hossein Nasr write

-
s, s. y, 

both Muslim governments and many Muslim individuals want to gain 
-

s.
y’s world, they are, at best, always 

d, to some extent, Japan. 
-

ogy,
d, to umaniz

e, and to minimize its negative envi-
t.

-
y, but they are emulating an eve  model. 

t, although not impossible,

r. 

modify 
-

nology over traditional ones.

a,
areas, a,

s. This is an impossible task within a Cartesian 
res extensa  

outside of the human mind,
as beauty to be only a matter of personal opinion. t, for example, 

od is beautiful and He loves beaut  implies 
e, God-like 

and loved by God.



s. e. A 
s, for example,

e, -
tual integrity of the natural environment , .

s.

s, not only in the West but also in the 
f.

-
e. It was the 

res cogitans hinking thin  
and the aforementioned res extensa xtended thin , rendering the human 

-
l.

the laboratorial imprisonment of animals worldwide, but also the industrial 
t, killing, and 

s.
blinded humanity to nature’s spiritual integrity,

s, y, s.

nature, as alluded to previously. Muslim sages’  
[revealing] the 

s, theories, and laws,
natural worl  -

s, however, this would entail, among other things, -

n.
-

-

r. d. 

y, as well as more on 
slami , see Quadir 0

taw d aking on enterin  of traditional tools with that of 
takth r aking man ispersiv s.



Engineering, e, e, for example, seem to be taught 

e.

but also the spiritual reality of nature. -

ones.
e.

-
ogy in built form and that it was developed with an awareness of not just 

e, n.  As a result, traditional 

s. Therefore, -
d, l, a 

Western-based y,
s.

ago, s, as well as by others, in at times 
apparently harsh but sobering words.

S. Parvez Manzoor sends a strong message to Muslim nations for the 
-

. He urges the Muslim world to ‘end its debili-

f. e,
s, is ‘a y’; it is 

s. s’ -
‘obsessional and neuroti  and points to what he 

believes to be a deleterious overemphasis of Western ideas in Muslim 
s, -

ment. s, ‘The rapid deterioration of human environment is one 

y’ . 

e, 
00  and Nasr .



This is a matter, moreover, s, not just the 
n.

s, e, the loss of tradi-
n,

n’s e,
in being in relationship with the natural environment.

l. For example, Laudato Si’: 
On Care for Our Common Home Pope  inspired Muslim responses 

 l’s mention of the 
y’s domination 

over nature today. e, disagreements are inevitable, g, in this 
example, -

h. Christian responses to 

examples,
t, or at least not to the 

s, for example. Similarly, the mod-
s, -

s. The dominant 

the diversity of traditions in the world suggests a great loss of opportunity.

4 Conclusion

-
tages over the other.
the environment and has a  history of proven environmental 
sustainability,
lifestyle, -
ity is also its disadvantage.

s, even if it less-
t.

-
e,

s, highways, e.
In our attempt to understand why Western environmentalisms have been 

s,



the traditional?
n, in addition to thinking 

over time. raditiona
studies, however, does not imply intergenerational heritage only. Primarily, 

raditiona n,

y. As mentioned above, the raditiona
revelation with the present moment; therefore, the term raditional method  

issues. So, s; it may also 
s. 

Certainly, traditional methods have limitations,
omentaril  human desires and often-

times even human needs, e, 
for example. Nonetheless, that is,
and wants,

s. In many ways, tradi-

s,
y, that is, of being sus-

tainable environmentally in the long-term.
Again, -

ronmentalist methods per se; rather, it is an attempt at understanding their 
widespread use at the expense of traditional methods. In doing so, -
sarily entails an examination of some promises and limitations of modernist 
environmentalisms and those of environmentalisms embedded within tradi-
tional attitudes and methods of operation. e,

t.
framework, however,

-
work. Again, as they are now,
the romethea  gene-editing -
ronmentally. Moreover, -

s,
as the im ’ or the ar m,



d,
n.

-
s. -

sion, however, is only one advantage to the use of traditional environmental 
media, s, and operations, another being their long -

n.
turning to the Orient, so to speak; that is,

t, thereby responding to the envi-
s,

s,
s.

y, a 

t.
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Abstract

world and in Muslim-minority s.
-

ied. r’a
-

talism,
s.

n,
e, beliefs, and 

s. This paper also examines how  lead-
ers’  
and beyond. Finally, ’s

 realities in Qatar. While the -
s, this paper posits 

state-sponsored institution’s

just and sustainable ends. -
talism lies in its ability to unite Muslims and people in the Arab Gulf region behind a 
shared  vision.

n.



Keywords

r’a

1 Introduction

modern environmental movement mith and  .  

s,
of the wider body of literature on religious environmentalism.

the natural world in Islam, and many  and environmentalists 
e’s 

relationship with the natural world  Izzi Dien 2000; Llewellyn 2003; 
Özdemir 2003; .

the natural world  , relatively little is written on how 
s’ outlook and 

s. -

s, prin-
s, r’an an r Sunnah. -

mentalism does not apply to Muslims’

thought more generally in Europe and the US
-

arlisle and .
-

 divine Oneness t d  and the related unit
nature as God’s tasb  or praising and glorifying God; trust-
eeship i tim niyya ; stewardship khil fa r ya ; exhibiting gratitude 

amd and shukr  for nature’s d’s myriad signs t  in nature 
m.

la ra ma , gentleness rifq i s n  
with God’s n, as well as avoiding harm arar  and wastefulness isr f ) -
ing moderation with God’s blessings and provisions. See, among others, Izzi Dien 00  and 
Mayer 02 .



’

t’s sake . Rather, it refers to envi-
 ide-

als e, y,  pleasing 
God, safeguarding God’s .

2 Environmentalism in the Arab Gulf Region

f. 

for numerous reasons, -
tural identity s Arab Muslim

-
s.

s, y, 
s, air and water pollution, n, biodiversity 

loss, and sea level rise. s, -
 rati istribution of Sunni and 

Sh i populations, y, type uanti-
s, as well as levels of wealth,

s, s, and bodies of 
s. These 

-
ses s. Although Arab Gulf 

s,

manifestations of religious an
s, s, and 

s.
e, Qatar holds sig-

religiou ultural identity with modernity while asserting its autonomy, of  
power, l, l, 

 et al.
-

nent environmental groups and institutions in Qatar revealed many state and 



non-state
s.  These issues range from food 

waste, littering, e, habitat loss, and bio-
n.

n,
s, level 

e, and their proximity to government agen-
s. Prior awareness of environmental issues also 

s’ involvement in environmental initiatives 
in Qatar. Among my interviewees,

s, hardships, or 
r,

join or initiate their own environmental organizations when they moved to 
Qatar.  nationals had studied in Europe 
an r the US, and wished to bring some of their knowledge and awareness of 

n.

-
s. This variation was 

based partly on the religious identity of environmental leaders, some of whom 
were devout Muslims while others were Christians, an r their religious 

-
y. mbedded environmental-

is  
n. Environmentalists who 

h,

y.
thirty-one s, s, and represen-

s, r’a
Garden.

w, s, Gulf studies, y. Interviews explored 
s, t, 

d; s; envi-
ronmental initiatives and strategies; s; 

y;
s, mobilizing the publi

s. h,
s’ t. This data was analyzed to 

identify emergent themes, patterns, s.



’

exhibited neutra

r. 
Based on my interviews, -

-
y.

s, many environmentalists’ views tended to 
 problems 

and adopting more environmentally sustainable development in Qatar.
r’a  

-
ism in Qatar. ’s n,
and strategies. The paper then examines the personal and religious motives of 

institution’s ethos and environmental programmes.
the ’s

 relations in Qatar. 
Although the 

l, s,

s. While interviews with  leaders and representa-
tives reveal the institution’s s, as 

-
tion , interviews with other 
environmentalists reveal some disparities between the ’s work and the top 

y, rising tempera-
tures, air and water pollutio . Moreover, some interviewees who do not repre-
sent the government-sponsored 

r’s green image throughout the 
y’s environmental sustainability.

of the . While the r’s environ-
mental priorities, state-sponsored

-

o. These institutions may, indeed, l, l, 
s. t,



s. 
Furthermore,

y, non-state -
-

e.

3 Introducing the Qur’anic Botanic Garden ( )

The Qur’a  is one of the most established, well-funded, 
r.

through a a, the  is a member of the  and 
semi-private n,
and Community Development. Adopting a hybridized garden vision, the  

s. The 

it wishes to promote. -
-

, the  

it aims to identify, t, s, l, an r 
r’an an r Hadith literature.

The ’s
y, n, 

e, r, 
. The -

l, -
n. s, the  

e, e, y, e, 
. The  adopts a two-pronged

ex situ and in situ programmes.

urfu , date palms nakh l , olive zayt n
t n , grape inab , lentil adas ( f m/ awm), onion ba al , ginger zanjab l
z far n , sweet basil rai n , pumpkin dubb /qa abbah sawd , 

and mustard khardal .



’

As part of its ex situ y, the  maintains a nursery 
where Mediterranean, l, and desert plants and saplings from Qatar and 

n, preserved, and studied. The  also 
maintains an herbarium and seed unit,
herbs mentioned in Islam’s -

lGharib and . The ’s in situ
-

ral habitats in Qatar a. The 
-

analyze data on endogenous plants in Qatar. -
ing Qatar’s r’s

.
s, the  organizes inter-

-
mental themes. s, s, 

-
sions. The ’s
Muslim and non-Muslim professors, s, s, and environmental-

t, Jordan, Lebanon, o, 
Palestine, Qatar, Saudi Arabia, Malaysia, Indonesia, Spain, Turkey, USA,  
and UK.

 the 
 to organize and 

t, Oman entitled nternational 

  202 . The  sent representa-
e,

strengthening relations between Qatar and Oman  202 . In partnership 
 in Madrid, the  also hosted 

a ardens of y’s 
lGharib and . Highlighting the 
m, this exhibition featured Andalusian garden 

models, explanatory panels,

ElGharib.
.



Andalusian period  202
’s l, l, -

 professional, s.

4 Religious and Cultural Values of  Leaders

My interviews with -
ing the founding history of the ; s;

s;
motivating its leaders and shaping the ethos and vision of the institution.  One 
of the individuals I interviewed  at the 
Al-Hajari.
return from the US between older and younger generations in Qatar as follow

If I look to my parents, my father and grandfather in the past, they did 
l. They didn’t do any training in environment. They were 

just people living naturally. e. They had 
more skills to deal with nature. They were more positive to the environ-

n. e, -
ogy, more ideas, but they don’t g. They don’t

a. They don’t e. They don’t r. They 
are throwing garbage everywhere.

What Al-Hajari found missing was good behaviour and values, and this obser-
vation motivated him to start an institute s.  He then 

s.
n.

Al-Hajari
Al-Hajari

Qatar University. US. He is the 

Foundation. He helped establish the Qur’a n. Al-Hajari is also the founder 
of Friends of the Environment Center 
time of writing. s, he is 

r.
Al-Hajari, he founded  initially as a non-governmental 2, 

but after two years the Ministry of Culture and Sports asked  to work under the ministry’s 
umbrella. Al-Hajari worked with  as part of this ministry for 22 years,



’

e. He said their 
n. Rather, -

s. He emphasized that 
-

h.
Al-Hajari’s various environmental initiatives, 

If you look to Islam s well as other religion
s; between 

people and people; and between people and non-living things ( jam d) 
s. People have a responsibility toward everything that 

h, sub nahu wa t l , and peo-
ple’s e. This 
is the divine way or universal order sunnatu’l- ay h or sunnatu’l-kawn). 
When environmental problems arise, e.

Al-Hajari d’s 
musta ab  or a matter of 

e, but is rather an obligation w jib . He explained that the 
y t in the Qur’a -

s.  
ad th r, even if you are on the bank 

r.  Then, ad th saying that even when 
g, you should still plant 

it. e, he said, has existed for over 00 years. He 
 for spor  

ur’an . Even if a person does 
s’ e, he 

y. -
-

t.

’s inability to operate freely as an organization.
to part ways with e.

  This ad th Sunan Ibn M jah, but it is 
n. The meaning of its text, 

however, a d th and Qur’a s.



When I -
y, Al-Hajari

wa aniyyah .
d, y’s envi-

e are 
tribe
the younger and older generations,
father taught him.
neighbours,
and the elders in their family. y’s

n. He observe

home. n’s 
behaviour. n; even the varieties of things sur-
rounding them. We used to build our toys ourselves. Maybe when I go to 
the supermarket, y, not hundreds. Today, kids are 

s.

This kind of endless exposure, Al-Hajari,
y, moderation, 

n. -
tion are important, s. 
Al-Hajari -
dren, s, -

s.

r. -
strate the e’s attitudes 

s.
Another environmental leader I interviewed was Fatima A  a 

Muslim Qatari who served as ’s

  Drawing on people’s -
onstrates how nation-state  

pro-environmental behaviour within man-made borders.



’

serves as the r.  When I s,  
said the r’an. 

r’a -
usu  interpretation of the King’s 

dream t’s 
people. f ’s

seven-year 

seed bank, ’s e. She also noted 
f ’s

ea  iqti d  and not wasting food. 
Later, r’a 4 d’s favours  
trellised and untrellised gardens, date palms, s, olives, 
and pomegranate  and emphasized the value of avoiding wastefulness men-
tioned in this verse.

aqqahu” zak h  
-

zak h.
 said when the s,

n, -
dren how to plant seeds and grow food, how to irrigate, how to harvest fruits 
and vegetables, -

n. She 
r,

 in growing their own food.  also 

  
n. She has a per-

shar a.
r’a

s. n,
the King’s f ’s interpretation, the King summoned him and 
eventually entrusted him  with managing the nation’s storehouses.

   and 
 by Saudi Arabia, the , Bahrain, and Egypt. Led by Saudi Arabia, -

r, -
n. d, 

sea, and air embargo, rom Qatar and preventing Qatari ships from 
using their ports. r,

d.



noted that in all of the s, lantin  
e, it is important to plant with good inten-

tions, e’s dignity, and to provide food for birds, for 
example, and shade for people. She sai

s. Mindful planting with the intent of implementing one’s faith 

while being mindless or heedless gh l . The spiritual status and reward 
r.

r,  mentioned the 
Qur’a ood wor  to the ood tre   with 

by God’s permission. She said some exegetes say this or  is the testimony 
of faith shah da  while others say it is literally a good word from a believer 
that makes people feel happy. Unlike the ad wor  likened in the Qur’an to 
a rotten, uprooted tree , she said good words have the power to inspire 

t.
-

ers or employees, for example, y.
r, the  strives 

r’an and Hadith with 
universal values as embodied in the UN’s Sustainable Development Goals 

. She state

The  aims to tie together worldly meanings with religious and spiri-
tual values. -
ies, like Ali Al-Qaradaghi,

s, trees, gardens, n. It is very impor-
tant to investigate, e,

s.

She noted, for example, how the Qur’a
the same verse  

e, leaf 

  Ali Al-Qaradaghi shar a -
s.

 at the time of writing.



’

size, and environmental value.  also explained how the ’s edu-

t, s,
s.

 insights on various Qur’a -

. ’s broader 

values. h, the 
-
-

s. The ’s
Qur’a UN’s Sustainable Development Goals also reveals a 

values and how the state’s
ambitions.

m’s
tradition,  adopts an 

-
s.

of the , ’s insti-
r’s broader regional and global 

s.

5 Critique of the Qur’anic Botanic Garden

-
r, the  appears to be one of the 

r. 

-
tives. While the ’s

-
n, s, at the 

minimum, the ’s



d. Moreover, interviews with ’s found-

s,
n, environmental responsibility, moderation, n,

giving, y’s Arab and natural heritage. The  

l,  

programmes. In addition,
administrators, s,

s.
h, but its leaders and members 

-
.

Although the y, it also aims to 

e, while also establish-

ex situ and in situ s. The 

s, s, and 
s. It has also established 

Garden Conservation International .
The goal of the 

of Qatar Foundation’s broader goals, y’s aim of estab-
mong other 

area  and through buildin s, 
s,

and establish its power on the global stage  et al. . These global 
’s invitation to numerous 

 pro-
y.

-
d.

n, see http ww 
r bout.



’

Beyond the ’s  religious, s, my 
-

s. ’s theoreti-

n.  the  maintained 
e, nursery, herbarium, and seed bank, and had also 

planted numerous trees over the years. t, its pilot garden was not opened to 

n.

’s -

n.
the  World Cup 2022 r’a

r’s green image to the world while not making 

s.  The inability of state-sponsored institutions like the  to 
s, s,

-

t.
Although many of the ’s

n,
-
-

tutions,

s, s, and prominent envi-
ronmentalists, -
tions of the s, expatriates, and 

 and how they engage in its 
s. When I asked some young Qataris involved in envi-

,

g.
s, wealthy nationals and high-skilled workers enjoy high stan-

dards of living while many lo  migrant workers are not only marginalized 
through residential segregation,  

.



the institution as being irrelevant to addressing key environmental issues in 
Qatar. -

y’s overall sustainability, related  
rising temperatures, y, vulnerability to sea level ris , and over-

growth. h,

value of trees. Moreover, -
y’s 

top environmental priorities.
One Qatari interviewee,

anonymous,
of oases in Qatar, y’s over-exploitation 

s.
huge oases. r’a

-
e,

and the survival of its population. -
 and the , the interviewee said, hey are not 

talking about the true e; and 
if you don’t raise awareness about the actual e, how do you 

s?
In the Qur’a n’s s,

s. Whenever it was mentioned, 
it was never tied to Qatar’s
leaders did not mention how the -

y. As a whole, the  does not 
appear to adopt a problem-solving
design,
Qatar that it aims to address. -

g, 
g, and hunting,

r’s a. Rather, it seems 

for trees and plants as part of Qatar’s atural heritage.
-

petro-state 
s’ over-exploitation e.g. water and fossil fuel  for 



’

, the  does not appear 
s.

Despite being a well-established -
ing hrough its membership in Qatar Foundatio , and despite a prominent 
member of the royal family playing a major role in its founding and inaugura-
tion, the -

 to 
-

try’s over-exploitation s. -
ing environmental 
garden’s role,

y,

l, l, odd and 
.

the n, mission, and programmes 
 While the 

s, its government funding and 

t. This sel
garden,
even om t, irrelevant 

y’s s. 
e,  as one of 

r’s image of sustainability to the 
e, -

unsustainability.

6 Conclusion

As a well-funded -
s, ministries, s, the 

UN Climate 

and the Environment to the Ministry of Environment and Climate Change.



 in Qatar. Although the 
purpose for future generations in Qatar, it has great potential to broaden its 

r’s biodiversity and natural 
habitats. The 

-
dation in Qatar,
for the sake of people’s h. It also has a responsibil-

e’s health and wellbeing are inextri-
r’s a, s, and the 

broader region’s marine and terrestrial environments.
While Qatar seeks to assert its global power and leadership through numer-

s, s, -
rations,
and the broader Gulf region through powerful environmental institutions like 
the .

r, the 
n’s natural environment and its popula-

over-exploitation y’s and 
wider region’s s. Moreover,

e,

-

 wishes to promote.
More broadly, r’a

-

 ideals  khil fa, la, am na

e.

s. t, its broader potential 
lies in its ability to unite Muslims and people in the region behind a shared 

 vision. -
 bound-

t. These models 
would prioritize the integrity of all people and honour planetary boundaries 

n.



’

shared religi  identity and  vision.

 Issue and Editors

are for the Poor, Care for the Eart  
 Dialogues on Developmen , edited by S verine Deneulin 

and Masooda Bano.
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Abstract

y,
sharp disparities in land ownership.

s,
good. h, -

s, s, s,
in environmental degradation.
peoples’ s. This 

-
s.

and the Amazonian bishops apply the tradition in markedly new ways, ways that 
e,  

region.
s, h.

Keywords



s.
, Evangelii Gaudium, §202

1 Introduction

-

a, 
p. e,

l, l, l, and envi-

s, but also to the earth and all its inhabitants.
In what follows, -

a, s. With 
this overview in mind,

 on a range of issues, -
porary expressions of , s. The last 

 here-
after s’ 

n, Querida Amazonia  here-
after 

n, pay-

s; our perverse 
ommon hom ; 

s, s, s; and the 
d.

2 Inequality and Latin America

e, 



world,  202 -
p, a, 

is extreme. -
uereña and 

.
Gaudium et Spes, ref-

nderdeveloped region . In these regions, a, the 

-
t, while the majority of 

human being,
Indeed,

l. §7

s, d, water, g. 

Evangelii Gaudium  
hereafter  as -

l.
h, marked dispari-

h,
s. g, 

taxes, á  2 .
 neg-

t,
human beings and other living things. A study by Ceddia noted that land 

expansion and deforestatio  
n, in turn, -

diversity loss, among other things olland, Peterson, and . 
a,

t.  and 202  
. 



s, 
g. Indeed, the depletion of biodiversity s one 

of the most important environmental threats that humanity [and the earth 
itself]  olland, Peterson, and . Remarking on this, 

 writes in Laudato Si’ ereafter , that the Earth

her. s, entitled to 
plunder her at will. s, wounded by sin, 

l, in the 
water, in the air and in all forms of life. This is why the earth herself, bur-
dened and laid waste, is among the most abandoned and maltreated of 
our poor; she roans in travai  . We have forgotten that we 
ourselves are dust of the earth  ; our very bodies are made up 
of her elements,
from her waters. 

non-poor,
s.

s’
-

s, in part, a 
 one -

environmental degradatio  while simultaneously  
. As Wilkinson, t, and De Vogli 0,  explain, 

trust, they are also more 
good. -
prints, e, s,
less water and less meat, .

a’s
y,

e, in part,
r,

role in the health and wellbeing of the planet . In short, extreme 

all. s, [i]f everything is related, y’s 



life. ‘E t’
4 .

3 Catholic Teaching on Care for the Poor, Care for the Earth, and the 
Limits of Property Ownership

 has long defended the right of private property ownership, but it has also 
insisted that land and other forms of private property be widely distributed, 

 in 
h.

3.1 Biblical Origins
h’s y, private property ownership and its lim-

its, the universal destination of goods,  

. The open-
-

d. The text 
r. 

s. In Laudato Si’, 
s, invoking this text, says, 

d’s image and likeness. This shows us the 
 . Elsewhere, he  states 

that our being made in God’s image means our dignity is nviolabl ; that s 

k, .

g, y. At various times, the 
phrase ave dominio  has been understood to mean ominat ; so inter-
preted, nbridled exploitation of 
natur  s, this 

 
s, human dominion is best understood as aring, g, 

overseeing and preservin  . Human beings have a 
 . When read 

in this way,



n.
Unsurprisingly, not everyone shares the view that all human beings are 

f, or the 
view that the earth, as God’s gift, does not belong to human beings. Indeed, 
early in Israel’s history we are told of the dehumanizing exploitation of the 
Israelites by their Egyptian taskmasters.
to liberate them from their oppressive misery, leading them out of Egypt o 
a good and broad land,  . As 
Exodus tells the story, good and plentiful land,

s, s. The 
s, sadly, a perennial feature of human history, as we will 

Pan-Amazon region.
Turning to the New Testament, the Gospel narratives portray Jesus as 

repeatedly attending to the poor and oppressed. He addresses issues that bear 
he least of thes t, wealth distribution, and the related 

s, wages, and so on. e,
debts in the Lord’s Prayer have traditionally been linked to sins of some kind, 

 7
g. In Jesus’ 

day, s,
debt agreements, were sworn to the Lor
of debts , . Hudson argues that making debt into something 
holy, d,
those who were indebted were likely to be poor. Not only were the money lend-

s, they were 
using it to exploit the vulnerable.

3.2 Early Church
A
destined for all. Hoarding wealth when others are impoverished was therefore 

d.
of this world. Ultimately, d. Consistent 

, well-to-do 
to share with those in need.

l, not an absolute, way.
that when you donate to the poor, ou are not giving a gift of what is yours 



to the poor man,  uoted in Paul  
. Similarly, e’s 

wealth with the poor s theft from the poor and deprivation of their means of 
life; we do not possess our own wealth but their  .

Centuries later,
s. Ordinarily, taking some-

one’s t.

upon the needs of the person taking the property. t is not theft, properly 
speaking, r’s  

-
erty by reason of that nee .

3.3 Catholic Social Teaching and Private Property
-

tive in modern . -
out revision.
obligations of those who own property.
to private property, t. These are grounded by two 

 First, d, with the 
-

tion of the gift God has provided.
needs of all human beings must be prioritized over the wants and desires of 
some.

’s
s. So, for example, Gaudium et Spes 

 argues that an should regard the external 

 
. Similarly, Pope Paul  , in Populorum Progressio, address-

a, writes, o one may 

. And Pope John Paul   argued in Centesimus 
annus that 
all its members, .

h’s
s,

absolute right to what one owns. Matthew Whelan argues, for example, that 
notions of private property in the US and Europe have been shaped by sev-



n.
in the West, s,

Commentaries on 
the Laws of England. Private property ownership, s, is hat sole 

things of the world,
univers  uoted in Whelan 2020, e’s view of property, writes 
Whelan, 
its us  .

As we have seen, 
y. s’ 020 -

Fratelli Tutti (hereafter )
the right to private property as absolute or inviolabl  2  . The rin-

r’ 20, . It is a natural 
and inherent right that takes priority over other rights,
property. t,
of the subordination of private property to the universal destination of goods, 

 

a, 
Ó Homilias, Vol. , 20 hat we have 
is not for ourselves alone. What we have is a gift of God, to be managed in the 

d. It is unjust that a few have everything and abso-
t, and that the marginalized 

majority is dying of hunge .

4 Pope Francis, Latin America, and the Pan-Amazon Territory: 
Everything is Connected

’s -
vate property rights,

s. This has 
h’s understanding of private property 

a.  on private 
property,
the wellbeing of individuals and families. -

e. While  has for some time stressed 
that private property is under a  



7, §42; f. , and to that extent,
of property ownership,

s.
For example,

sole purpose is to satisfy individual desires, l, l, and rela-
r. 

s’
e’s 

s,
f. As he puts i  reation is not a 
h;

some, of only a few.
t, y, for the ben-

 . Further, he argues that the limitless drive for 
-

ants’ rights,
that belong to al  
lands and end up privatizing even potable water,

s, s, and other busi-
nesses that raze the forest and pollute the environment, -

 
illuminates in stark terms the reality that human beings do not exist outside of 
nature, but rather as part of it. atu-
ral worl all peoples.

the world’s largest rainforest. The Pan-Amazon region extends over parts of 
 Brazil, Peru, Bolivia, Columbia, r, 

Venezuela, Guyana, Suriname, a. As mentioned previously, 
n, oxygen, and 

freshwater. Importantly,
these forests s,
mining, to  forests, to agribusiness,

 development   dams, power lines, and road-
way  have wreaked environmental devastation on this region and beyond 

e,

far into the future.

s,



degradation. rave and widespread 

 non-indigenous 

d, d, a wild expanse to be 
 . The diverse indigenous inhabitants of the Amazon, 

and their right to this land, are simply ignored, or worse. Those plundering 
behave as if they o not exis  and [the indigenous 
peoples] live do not belong to the

s, the original inhabitants are 
to be eliminated than as human beings with the same dignity as others and 

 .

terms the  passim . It 
to see the world as formless, without any inherent guidelines as to how it is to 
be use , and so treats he entire world [as] open to human mastery, l, 
and manipulatio  t, 

d, fundamentally relationa  
y, one must 

e’s e, not only on other people, but 
on the biosphere as a whole. The biosphere, e, belongs to 

-
d. d, -

ish, disparaged and abused, as any person, d, e.
n, 

r,
s.

Querida Amazonia illuminate the need to learn from and follow the lead of 
d,

l, top-down
s. The Pan-Amazon -

tions in the Amazon region,
indigenous peoples.

s, they are 
best positioned to provide vital information about what is happening to them 
and their lands, to guide how we might best help them, and to develop their 

s. The bish-
Pan-Amazon w, more 

d.  
§73, among many example .



e, s’ Post-Synodal 
Querida Amazonia 

report. -
ing it. post-synodal

d. 
Rather, t, -

Pan-Amazonian region.
Pan-Amazon s’

about the region and its peoples. They reminded everyone that he promotion 
s, e, is not optiona  

n individual and 

 m’s 
narrow-minded

n. e, s, 
 mining, g, substantially diminish 

the value of life in the Amazon. Indeed, they uproot the lives of peoples and 
h,

in the hands of a few. Worse still, -
l, 

national and foreign government  .
Sadly,

-
selves being marginalized by those who would destroy the gift that God has 

 [indigenous] 
y, e, in their words, ‘we are water, 

air, d, 
and it is bleeding; h’

. This is a familiar story. Those with power and wealth are appropriat-
ing land that is not theirs and mistreating its inhabitants. Indeed, the synod’s 

 
d’s People in Egypt  

t, -
dom and God’s  . Indigenous peoples who have found their rav-

homes are migrating to urban areas, where their rights are denied and they 
d.



s, enophobia, sexual 
exploitation,  .

What, then, n?

y. well-intentioned, transnational 
ike the United Nation

e, persistent 
poverty, n. s, n a way revolutionary for 

, broad-based and multi-layered, 
 . 

s’
s, t, listening, n.

h, at this moment, -
enous peoples of the Amazon, as well as anyone who is marginalized, mis-
treated, and exploited. t, s, is an r  that 

 . It 
is also a form of journeying with
of every person in a way that insists on promoting the[ir]

 

s’ engagement with others.
Popular Movements, he addressed attendees as e, he said, 

n. y, e. 
With your hands, n, of fami-

e, with land, shelter, work, e,  

in the Synod’s  indigenous peoples 
m, to walk with them, and not to impose on 

g,
s, traditions and spiritualities.

of the Amazon, t;
support the  §7 .

e, -
ten to indigenous peoples. To that end, the Pan-Amazon Synod relied upon 
the 7,0

s,
 . 

, while also stressing the 



uman exploi-
tation, abuse, and killin  d,
underway to listen to and support those who r, 
the original peoples and the least of our brothers and sister  in the hopes that 

 
he supports those who aim to preserve  and the 

verwhelming natural beauty and the superabundant life teeming in its riv-
ers and fores  eeds to listen to [indigenous]
wisdom, [their] elders,

s,
stories of its people  .

s,
John Paul , n. ‘does not have sim-

n’, and ‘w
s’

Pan-Amazon

n indigenous, peasant and 
 nher-

pre-Columbian  and that, therefore, it must 
s, but 

[bring]  . Thus, 

of the Amazon their d, a sense of gratitude for the 
fruits of the earth, -
ily,  . 

e, y, a sense of proportion, y, 
m.

Together, t, listening,
d.

-
s, -

s. Strikingly, he said in Querida Amazonia, he 

myself or the Roman Curia the problems and issues of the Amazon region, 
e, -

atel  
synodality. The Pan-Amazonian Synod’s
as  Acts . And they insist 



that t must be ours.
l, -

mon dignity with regard to the diversity of ministries,  
.

l, it has 
e.

s,
d.

s,
 s; you work with reali-

t. d, you are up to 
your elbows in and-blood reality. -
hood, your people, your struggle!
are rarely heard. [W]i e, without truly going to the fringes, 

-
 .

s’
-

ogy. Still, is a, it is natural to wonder to 
y’s

s. -
ation theology’s emphasis on the preferential option for the poor. The term 

s, Fr. Pedro Arrupe, 
s,

r. Even though its origins and early use 
y, -

y, namely, that the Bible should be under-
d. While it is true that 

papal thought prior to the Pan-Amazon Synod had already 
y’s ‘preferential option for the poor’ to 

 , it is also true that the Pan-Amazon Synod 

g.

than we have seen in the past. r,



liberation theology’s
s,

y,
vulnerable, f. Addressing the Amazon’s

-
tions, s, s, as well as the best insights 

 n, it is good 
e, always 

working for a sustainable management of the land while also preserving the 
lifestyle and value systems of those who live ther  -

d’s  he new paradigm of sustainable 
e,

s, women in 
their majority, -
tion of the forest  .

-

s’ y. As 
we have seen,  away from a down

l, bottom-up, and divers

problems. As already noted, , 
y,  at the most 

e, while stressing that higher levels of authority should only 

t.
An additional advantage to this bottom-up

-
s’ stories. -

spiritual dimensions. -
lems of environmental degradation, we need a transformation of the heart and 
a  g, listen-
ing,
those in the Amazon; s, perhaps even more so. In 

s’ words, [f]rom the original peoples, contemplate the 
Amazon region and not simply analyze it,

s. love it, not simply use it, with the result that 
t. Even more, feel intimately 



a part of it and not only defend it;
 .

5 Conclusion

y, s, upon 
 et the gold, humanely 

if possible; but, t, get the gol  erlez and . Although 
d, it has taken new forms. No lon-

s, today’s exploits are organized and funded by 

to them for the power they hold. d, and with it, . 
It no longer supports, or stands by silently, as non-European lands and peo-
ples are exploited.
humans. Importantly,

n.
s’ view, this is how it should be. e; nor is 

y, regardless 
y, history, e. He insists that it grows 

settings.
h, illuminating ways. Not all agree. 

s’
n, Raymond Cardinal Burk  hey say that the 

Amazon region is a fount of divine revelation,
y, e. This 

t, who alone is 
our salvation,
around! .

d, thereby, 
. tarting from 

our roots, e,
shared hopes. In this way, s,
a wall, e. Identity and dialogue are not enemie  . 
The Pan-Amazon s. But it also 

from around the earth. s,
a, a, and Australia, where indigenous peoples and the natural 

s.
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Abstract

-
s. Can they also help re-shape the unsus-

tainable world humans have made for themselves,
y, but 

h’s life support?
s’ 

vision of an t,
to the global sustainability debate,

to future-able wa n. n, however, do so only if it proves 
r,

s,
t.

Keywords



1 Introduction

The 
l, legal, s. We need broader existential responses, 

e,
way of life  based on a habitus of externalisation rand and  

; that is, -
alized without severely jeopardizing the Earth’s life-support systems. This pat-
tern, however, ood lif  for a minority of 
the world’s short-term
a majority who aspire to do so in the future.

h’s bio-
sphere, or else depart from the expansion pattern, thus risking short-term 

l, . The default answer 
to this dilemma has been to rely on 
aegis of  

t. After half a 
y,

  

s, the premise under-
lying the  Is 

imaginary, -
tion opportunities ad absurdum ?  In other words,

s, -
s,

e?  

ay of lif ifestyl . While the latter refers to 

or groups, the former designates n, distribution, and 
n, s.

n, as well as their institutionalization.

e. A persuasive argument on why  

market-based .



potentially important trigger and regulator of a -
ability transition.

Indeed,
of feeling, thinking, y,

 
rationalisti s. Religion, I argue, is 
well-suited -

rulle and 
  

h.

 
K    Veldman et al. 2; . 
Indeed, the relationship between religion and the environment has hitherto 

e, while the other 

. Furthermore, 

of diverse religions regarding nature , the support that believers 

to  Glaab and -
 

 .
n,

he environmen -
egory for religious thought in general, r, I 

s’ Laudato Si’  in framing 
y, water, power, e, slavery, biodiversity, and 

greed [as]
livin  . In this regard, Hulme says,

[the Pope’s]
e, but of the world humans have made for themselves. 

 paradigm and a 

r, 020, nviron-
menta -

‘nature areas’, as opposed 
s;

‘w s’ non-human worl .



d, solidarity is under-
mined, e. 

eligious environmentalis  towards the role of 

organization and its s,
noted earlier, h’s life support. In this regard, 

-
s,

.

h, multi-level -
s,

e, but who also undergoes transformation in 
et al.  

K hler et al.  Ostheimer and 
s,

innovation,
-

eling et al. 
 Beling and  Vanhulst and . It seeks to develop 

h’s role in 

s, -
s’ Laudato Si’. The 

-
ability emerging from Laudato Si’.

2 Laudato Si’ or the Catholic Church Coming to Terms with the 
Global Socio-Ecological Crisis

s’ r, Laudato Si’: On Care for the Common 
Home l, moral, l, and institutional tool,  

e, Laudato Si’ is framed as an institutional dispositif marking a turning point 
h’s engagement with the global  pre-

t, h, in turn, underpins a plethora of emergent institutional arrangements and 

eling and n, this paper refers to the text with the initial 
of its title d.



s.
With Laudato Si’ l, both inside and outside the 

h, s. He has put on the table 
-

non-human 
nature  and to one another.

expansive modernity  how to over-

degradation,  sustainable ways of life, how 
to limit human-i e,

s, et

m. Thus, xpansive modernit  elzer and 
hubris

s, 
-

 d, Laudato Si’ takes a highly 

n, n, and distribution . It takes a 

e.
Laudato Si’

justice as it is about the pathologies y. Indeed, by 

n,  of those 
y, in line with Miriam Lang  who argues that

d,

s. ranslation min

manifests  , the Pope promotes an  
 issues, very-

 .



But Laudato Si’ is not an isolated expression. The religious narrative of nte-
 also informs, for example,

signed jointly by representatives from the Catholi  Muslim, and other reli-
gious traditions in May 2022 -

s. The narrative of 
y’s traditional ori-

entation towards sobriety, e,
vulnerable. Moreover,

ommon hom  and the -

be added to the above-mentioned list of traditional Christian themes. These 
-

s, 
 

Stierle et al. .  What is singularly novel in Laudato Si’, however, in terms 
s,

blind t, unsustainable 
y.

.
However,  

s.
of the global 

ryzek and  Hopwood et al. 200 . They largely lost 
eolibera ‘There 

Is No Alternative’ s. However, the system-
s,

the future of life on Earth m et al. 200 et al. , has led 
s, s,

l, l, 
-

ies. s, at the minimum, an 

3, , 
sustainable

.
-

s. s, 
l,

l. -
bating poverty, d,  

3 .



bring d, -
lion Christians from other traditions nited , and many more 
from other religious denominations m, as highlighted in this spe-

 to push for a global sustainability transition. n, 
however, remains to be answere

 debate and to global sustainability 
e? n, with both 

n.

3 The Catholic Church’s Actual and Potential Contributions as a 
Sustainability Transition Agent

Evangelii Gaudium  published in November  

 -
sio  2  22
and nature-degrading ón . 

s, -
-

tion. In the following,
a non-exhaustive way. I present seven theses for the positive potential of the 

 transformation, fol-
s. Both 

the positive potential and the risks are illustrated with ongoing real-world 
s.

3.1 First Thesis: ‘Glocal’ Scale
e,

k.
inter-state bodies, for example,

reen-
ing of religion hypothesi   Ostheimer and  Taylor et al. , 
i.e.

e, l, and institutional level. Rather, the emphasis here is on 
the role that religious institutions in general, r, -

vis-à-vis other agents usually 
foregrounded in the literature, s, international organisations, private businesses, 
or individual 



ational interest ommon good 
of humanit  as a whole and our planetary ommon hom  . 
In addition, h, as well as other large religious institutions, 

-
inter-state bodies k, the United 

Nations Development Programme , the United Nations Environment 
Programme , and the United Nations Framework Convention on 
Climate Change  -

.

h’s l,
n.

human rights 
its diverse territorial manifestations,

 sustainabil-
ity transition.  terms this .

3.2
e,

e, s, or n,
e’s e.  

l, aestheti  aspirational values, et , as 
s. This 

s, 
s, e, 

but also to y’s x, the terrain of values, 
beliefs, oore et al.  K . For exam-
ple, the organisation of weeks with a day of rest g.
tradition, Fridays in the Muslim traditio

 Easter, Christmas, Eid-al-Fitr, Eid- .
Moreover, for Karlberg 

transformation of  but 

s, broadly 
t; in other words, 

to -
 raue and Pfahl 2022, 2  .



(e pluribus unum , whereby 
n, e, -

pation, prosperity, sustainability, et
e. -

y,  
o.

3.3 Third Thesis: Source of Existential Meaning
e, 

t, at least in  
or  . Laudato Si’ emphasises 
that e, without a 

s, without an ‘i -
ages, motivates,

y’  2 .
s, on the other hand, s’ -

, providing a platform for restoring dialogue 
e.

3.4 Fourth Thesis: (Relative) Political and Economic Independence
s,

-
s,

short-termism, d,
y.

-
e, e. A study by Katharina Glaab 

, for example,

t. 

the latte
of Laudato Si’.

3.5 Fifth Thesis: Ontological and Epistemic Repository for 
Socio-Ecological “Retro-innovations”

The 



e, but also for reasons of sheer institutional longevity. In the 
two-millennia-long d’s 

y,
s. -

tory of  e la , as an  

e.
e,

Counter-Reformation -
natives to today’s often-lamented

e,

homogenisation.

literature, where it is referred to as  oore et al. , as already 
s, or as eep transition  hler et al. .

3.6 Sixth Thesis: The Church as a Simmelian “Stranger”

h,
xterna  authority,

not apprehend one another. e, l’s 
mandate to e in the world without being of the worl , was studied by Georg 
Simmel 

trange , a foreigner,
well-suited to play the role of a mediator. Indeed, by virtue of their simultane-

s, -
e, while at the same time 

being immersed in nd thus understandin t. In the 
h, d, inter alia,

y. h’s

-
tions of sustainability and development , but rather to funda-
mentally transform the terms of the debate ergmann and .

3.7 Seventh Thesis: Capacity for Socio-Political Activation
Finally, as a r, -

s.
, building r breaking! s, shaping 



agendas, e, driving faith-based -
ism, as well as esigning, funding,

d. The following 
e.

4 Empirical Pointers of Hope

 transformation,  Is it possible to identify 
s? Roger Gottlieb 00

-
moting  transformations, both in the  
and in the  realm.

h, this is manifested today, for example, 
in its forerunner role in an aggressive ivestmen
industries, together with more than 300 Christian denominations under 

s.

Laudato Si’
n, s’ s, religious orders, 

s, donor institutions, and others nvestDivest 
202

 
. The impulse provided by Laudato 

Si’ -
ments, Laudato Si’ Movement ormerly Global 

h’s divestment 
s.

t, d, and sev-
enth theses, but also of the sixth,

-
s; rather, they appear as striking  to many due to their 

. r, for example, one of the world’s 
s, he most 

 

  See the Laudato Si’ Movement  http audatosimovement.or  
.



website n.d. US  trillion having been shifted away from fossil 
fuels to date. From the s, over 3  are faith-based, 

0% lobal Fossil Fuel Commitments Database 
n.d.; . This, in turn, leads to the fourth thesis,

r.
On the spiritual-  level,  and a plethora of 

 
beings that populate it 

reatio  
. In 2020, e,

eason of Creatio
at the behest of Orthodox Christianity. Running from eptember to 4 O

in order to foster an 
d, third, s.

Turning our attention to the institutional level,

 sustainability, thus giv-
s. Examples are the  er-

 and . The latter are 

d.
the Network  
Migration, t,

 n.d. s, 
on the other hand, -

y. -
edly that of the Pan-Amazonian , both 

of the Amazon for the global biosphere and the human habitat of many of its 
inhabitants; indee  t, a litmus test for 

  27 .

s, s, -

s,
s, Pan-Amazonia. 



ever-expanding n. 
be understood as a pioneering  experiment in  

t, or commoning  et al. , in a vast 
area with a human population of around 34 million. 
an innovative experiment in ultural and inter-faith dialogue, -

being-in-the-world, -
tainability  Taylor et al. .

Additionally, far from being viewed as a solo venture, the  experi-
 of 

s. First, -
ther biome erritories 

that are essential for the planetary futur  
Basin , r , the tropi-

n ,
r , among others. These regional networks are 

beginning to build glocal
.

Furthermore,  
more generall  and institutional 

e, towards an -
 ópez 

Synod mazoni , held 
in Rome in -

of the present times that threaten lif  on Earth .

 
n. However, 

sustainability transition agent role, n.

5 Risks of the Catholic Church Taking on a Sustainability Transition 
Agent Role

5.1 Eighth Thesis: Watering Down the Creative-Disruptive Potential  
of the Integral Ecology Paradigm

 dilution, or trivialisation of the 
truth Laudato Si’ or, more generally,

l, l, 



Pope’s Laudato Si’ -
t,  

UN Sustainable Development Goals s
y, and thus to 

s’ disruptive message on   2  
0, inter ali

towards  growth 0

, and the need to set limits to their power 2 . None of these issues 
Laudato Si’ is properly addressed in the 

UN Agenda 2030.

debates h’s nte-

institutional inertias of mainstream sustainability debates. This would make 
room for 
as degrowth in the global north or buen vivir in the South eling et al. , 

nd therefore rather unpromisin  
s.

The risk is that the message of Laudato Si’
nvironmental awarenes  ; 

-
reatio

 
ndividua  lifestyles. Analogous to what has happened with 

y,
h, 

promise of salvation,
 solution. In the yearning for harmony between environmen-

tal, s, -
  .

5.2 Ninth Thesis: Corporatist Takeover of Religious Power
A
religious traditions.
denominations themselves.

s’ .



h, where right-leaning journalists and opinion leaders openly 

 202 . Corporatist drifts, in turn, are 

re-emerging right-wing d, rapidly expand-
ing religious formations in both the global north and south. This is evident in 
the dogmatist and self-referential

et al. s,
a.

-
 

of  limate denialis

orientation, among others stheimer and .

5.3 Tenth Thesis: Instrumentalization of Religious Sentiment to  
Advance Political Agendas

Finally, a third risk is the instrumentalization of religious sentiment to support 
-

s, s,
. However, it has to be emphasized that the stabi-

-
ing system, but also from those who s, simply follow 

 regim  
 e.

6 Conclusion and Outlook

y, 

d. We 

s. 
As the United Nations Agenda 2030 demonstrates, however,

  



-
dation of the biosphere, let alone reverse it.

s,
sustainability,
investment,  growth from overuse of 

s.
s, -

s. Indeed, -
l, and environmen-

y. Their stubborn refusal 

.

-
Laudato Si’

h’s
p, ,  transi-

tion to sustainability  4, d, as in the religious 
sphere more generally,

-
laab and 

. However, Laudato Si’ r, 
y.

g, there is little doubt that the 
Laudato Si’ h, under the lead-

s,

mainstream. Moreover, the  promoted by Laudato Si’
-

s,
e,

faith  22  para. Veritatis 
Gaudium that

d, hanging the models of 
global developmen  and he 

s. 



-
digm shift, .

The vision of pushing a  and daring 
revolutio   is unambiguously ambitious. However, given the intensity 

t,
s’ wake-up

n, g, n.
 puts i  a 

single world, a common project  4, emphasis in origina . In other words, 

 level to promote 
the implementation of Laudato Si’, analogous to the role played by the then 
Commission Justitia et Pax 
Promoting Integral Human Developmen

Populorum Progressio.
platform will emerge for the implementation of Laudato Si’

n, e, y.
e; namely, to point out pathways and  

n 
 eling and 

. For now, t, among world 
leaders,  

-

not only for the , but indeed for very person living on this 
plane  . More importantly, perhaps, h, under his lead-
ership, glocal

is 
t.
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1 Introduction

As humans, s. Whilst the 
s,

e, y.
  

-
sitions  
issues, the whole of a 

e, 
m, not people . This 

s. -
t, n. 

Nonetheless, ’s

t, though evolving, tradition.
-

tus for , Rerum Novarum eo , 
s, families 

s. It was re-presented in the aftermath of the wave of politi-
nderdevelopmen  and uperdevelop-

men Populorum Progressio aul y, 
Laudato Si’ , it has developed into 

y. 
Together, these and other texts from  form the heart of integral human 
development h’s 

n.
-

e,
metanoia -

sion.  
he Great 

 askin et al.  
2002, .

ho has no for-

future for people and planet 
towards this normative goal. n, g, 



-
alists alike. Rather, I mean the full range of informal, non-formal and formal 
learning opportunities that exist,
movements, i’ m.  Adult 

-
lows,  is both powerful and understated. By looking 
both at  and a broad notion of learning,

y.
n’s

s.
work of the future.

 relationship might look like in support of just transitions, 

Rerum Novarum. k,
n, ’s 

 notion of double transformation.

lives. In terms of literatures,

n.
Laudato Si’  within a wider 

n. -
ual level, n, as I will argue. This 

-
-

gressive pedagogies, e.
However, l, we 

y, where, as 
Raworth  notes,
on s, parents, neigh-
bours, s. Therefore, n,

s.

2 Learning for Just, Transitioned Work

2.1 What Are Just Transitions?
r, n. 

Indeed, it is probably better to talk about transitions in the plural as this gives 

m.org.



n, and 

s. However, Swilling’s

envisaged by the s and sustainability.
well-being

s,  tem-
poral and spatial dimensions.  

As Bennie and Satgoor  note, -
l, -

tural barrier  ealising a ‘just transition’

.
g, the need for a transition runs deep, as I 

have already noted.  
Compendium of the Social Doctrine of the Church 
and  is 

 John Paul  
m, the 

Compendium e, but needs res-
s, w. The  views 

y,
n, -

gration,
s.  2004,

Moreover,
present generation. Popes Paul   and John Paul  e, 

s. 
This is synthesised by the 

r, s, 
the latter number refers to the paragraph, s.



Responsibility for the environment, d, 
extends not only to present needs but also to those of the future. We have 
inherited from past generations,

 for this reason we have obligations towards all, and 
s, to 

enlarge the human family. This is a responsibility that present genera-
tions have towards those of the future.  2004,

 . The 
d’s -

tre. -
y,

y. It 
s, though this is an 

k.
where men [sic] s,

e, religion or nationality, free from servitude to other 
y. It 

d. 
aul 7, 4

2.2 The Centrality of Work
Work sits at the heart of the 
has been there from ’s origins. Workers, k,

 was 
Rerum Novarum. d, so did 

Leo   
have been able to lay upon the teeming masses of the labouring poor a yoke 
little better than that of slavery itsel s, Leo  was 

-
nity, m. 

atholi  trade unions were seen by Leo y.
k’s -

trialisation is made more positive through a response that builds on the 
longer-standing notion of ora et labora, prayer and work. Here, whilst work 
is understood to be part of our fallen human nature,

y,
God’s e. As the  puts it, work is not only



the ssential ke
-

opment of persons, the family, e.  
2004,

Indeed, in the Compendium, y, more 
g.

Moreover,
e, though this is rarely brought to the fore. In this light, it is striking 

that in the Compendium
  2004, . This is an important 

subtheme of Laudato Si’ s.  argues 
that y,
human beings, .

And work is relational in the sense that its meaning and value derive from 

s. As Pope John Paul   put it, ork is work with 
others and work for others. It is a matter of doing something for someone els . 

 returns to this when he writes, nderlying every form 

is other than ourselve y,
 and on sustainabil-

ity  De Jaeghere 2020; y, n’s language as an 
 

Work matters. It’s more than just the means to a livelihood. It is also a 
lu  of 

y. t, motivation, t, involvement in 
d, s, a sense of meaning and purpose in life. 

e,

  200 . The  argue

s. 

e, s, bet-
n, freedom 

s,



-
ment for all women and men. , n.d.

-
ationalise and measure the notion,

s. -
r,

standards, important though these are, but about how to develop an expan-
sive,
human life.

Importantly,
y. It has been slower, however,

 . Indeed, the debate needs to go further, 
h’s  when she argues 

 household, market,
state. We need to think more about what kind of work, and skills, are needed 

e.
y,

work as part of a wider move towards just transitions. This is seen, e, 
in the heavy involvement of trade unions in theorising the reen new dea  

 Cha et al. 202 .

2.3 The Place and Potential of Vocational Education and Training
However, there is far to go in realising this vision. One part of the problem is 

. Mainstream, formal 
-

the South, -
s, -

e,

. As a result, the key trades 
s, mining, -

turing, in both North and South. As part of the later neoliberal turn,
forms of -

s. The heightened 

sustainability of work .



In response, 2,  that was dou-

wider transformation towards sustainable development .
n,

s, work and industries are developing and 
need to develop to support just transitions  
Rosenberg, Ramsarup, and Lotz-Sisitka 2020;   . 

s, 
. 

that supports the rights,

-

h. ikly et al. 2020, 

,  has been 
s, 

s.

. r, Majumdar, proposes a 
 model of greening  institutions.

 Greening  institutions 

Green campus Green 
curriculum 

Green 
community 

Green research Green  
culture 

Managing Integrating 

Sustainable 
Development 

 into the 

Adapting Fostering  Promoting 

nevo o.or ome.



Green campus Green 
curriculum 

Green 
community 

Green research Green  
culture 

– Energy 
management
– Water 
management
– Waste 
management
– Pollution 
management

– Green 

– Clean 

– Green jobs
– Greening 
existing jobs

building
– Renewable 

support

– Renewable 
energy
– Water 
treatment
– Green 
innovations
– Waste 

– Green 
values
– Green 
attitude
– Green 

– Green 

 

l. Moving through all of these dimensions would 
appear to generate what Sterling 00
institutions or providers that are sustaining, tenable, healthy and durable; 
that is, -
ing them over time. , -
tion providers seek to strengthen the environmental dimension of formal and 
non-formal programmes in the light of Laudato Si’.

3 Education for Sustainable Development and Ecological Conversion

e, they do not get to the heart of the 
e. As Gough  reminds us,

n, n. e, -

therein.
n, -

s,
sustainable development, d. I will start with 
the last of these, n,

n.

 Greening cont



3.1 Ecological Conversion
Laudato Si’ -
enant between humanity and the environment. This is seen as being threefold 
in nature. First,

m, individualism, t. d, -
s, others, nature and 

God. Third,
n.

s. Whereas in the begin-
n,  

and the prevention of environmental risks,
yth  of a modernity grounded in a utilitarian mind-

set ndividualism, unlimited progress, n, m, the 
unregulated marke -

m, establishing harmony within ourselves, with others, with 
s, and with God. 

However, he wants to go further, -
e,

g. It needs 
y, and helping peo-

ple, y, to grow in solidarity, responsibility and 
e. 

e, however, Laudato Si’ -
-

l. Therefore,

Paul ’s
-

sibilities [s s]

natural surrounding , and that there was an 
 aul . 



believed to be by John Paul  where he 
spoke about transformation of our relationship with natur

Man, e, has without hesitation devastated wooded 
plains and valleys, polluted waters, h’s habitat, made 
the air unbreathable,
systems, turned luxuriant areas into deserts and undertaken forms of 
unrestrained industrialization, degrading that 
image from Dante Alighieri Paradiso, , h, our 

g. Man is no longer the 
Creator’s tewar , but an autonomous despot,
to understand that he must stop at the edge of the abyss. ohn Paul  
200

n.
is grounded in the work of Lonergan , expanded upon by Doran . 
Lonergan distinguishes between religious, n, 

2, 33 , onversion 
e’s fundamental orientation, one’s horizon, an ongoing 

. He argues 
that this is about lov

Being in love with God opens up the possibility not only of loving God, 
but of loving all that God loves, and loving as God loves. Our human lov-

l.
-

verse.  33

n, Johnson  sees this as a pro- 

falling in love with the earth as an inherently valuable,
e,

to its well-being, in tune with the living God who brought it into being 
e. 



n,

sustainability.
Laudato Si’ n, Ormerod 

and Vanin  stress the moral dimension as being the most important. They 

t. -
iour. They argu

nvironmental degradatio s, 
s,

s, to the detriment of human as well as other-than-human 
g.

-
s, e, or, as 

d, y. To 

what has gone before, t, 

s. rmerod 
and  33

-
eratur  how do we move from knowing to doing and then to being?
terms, metanoia, a turning away from the sins 
of the past and a turning towards God .

s. They 
-

sion, s,
s. However, n. 

They see this as having two main elements. First, they argue that the rational-
g. They sug-

re-establishment -
tional.

. 
y, r,

drawing on Lonergan. In this, 
 Hearlson 2020, . This 



h, or the 
s.

Although metanoia l’s relationship 
with God, d, beginning in the Old Testament, 

metanoia. This leads Deneulin 
 to argue that whilst sin is always personal, depend-

ing as it does on individual free will, l. They see this oper-
ating at three levels. First, l, being 
essentially a turning away from both God and others, as well as being a form of 
self-alienation. d, s. Third,

-
s. Returning 

r, the sin of environmental degradation is so pow-

-
 sins.

write

self-improvement on the part of individuals will not by itself remedy the 
y. Isolated individuals 

t, and 

awareness.
and not simply by the sum of individual good deeds.

n. 

Thus, the 02
e. This is important for 

thinking about a just transition,

transformation.

3.2 Transformative and Transgressive Learning
n, though dis-

e. Perhaps the most important related notion in 
this tradition is transformative learning . Mezirow’s

s. Although, over time, Mezirow 



e,
the transformation of the interior self. e,
Mezirow, Dirkx argues that transformative learning involves eepening our 
understanding of ourselves,
of us but yet so distant from the everydayness of our normal, waking live  

irkx, Mezirow, and . Clearly,
that of .

s, a sizeable literature on transformative learn-
ing for sustainable development has emerged . 
Moyer, r, and Quinn 

s.
for embodied learning, -

oyer, r, and 
 32 r,

transformative learning lens initially led them to understand the nstrumen-
ta ransforma-
tiv  elements oyer and 

d, indeed, -
tional to further, e, learning.
and Hearlson’s r,

h.
-

r. However, whilst the bulk of 

r,  in adult, -
munity and non-formal als, i, and . This 

y. 
-

e,
needs to be enabled idham, Ofei-Manu, and . The relational 

.
y, there has been a growth of a new notion of transgressive learn-

ing. e, Tassone, and Wals 020, 
learning-based -

. 
Drawing on Engestr m’s  work on expansive learning,
transgressive learning seeks to go beyond what it sees as the individualist and 

g. Engestr m’s



about hat is not yet ther  and how to nurture this. Again,
s.

-
ment literature on hope inerstein and  . This 

-
y, y, 

. More broadly, there is a growing literature on trans-
 Rosset et al.  Walters and von 

.
n,

Kidwell 2020; . As 
 note,

s. And, of 
e, The Pedagogy of the Oppressed 

s.

4 Imagining Futures for Education for Just Transitions

t. Though 
-

r, y. However, is this 
enough? If not, what else might be done?

t. s,
g. 

h. Work 

n. The 
t. Notions of sin, -

sion and metanoia
n, someone who has turned away from sin and 

towards God, y. 02  
n.

y,
nd wider religiou  tradition that sees relationality as key. Individual 



s. Conversely, under-
nd to God,

-
n. This points us to 

e.
However,

is still weakly developed. m, -

e. n, g, is domi-
-

e. 
Moreover, e, , 

-
able.  
Renouard et al. 202 , we are very far from a generalised transformative for-

n. e, rather, lies in non-formal 
s. However,

fore. -
s.

here.
learning initiatives, with the aforementioned Laudato Si’ -
haps being the most ambitious, though still in its very early stages of develop-
ment 
informal learning in the ways outlined by Didham, Ofei-Manu, and Nagareo 

 but, g, -
n. 02  not

learning,
-

s.

dependent on papal authority if it is to be sustained.
f, like  more broadly, it is the h’s best-kept  

.
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